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Jung in the Academy and Beyond: 

The Fordham Lectures 100 Years Later 

October 26 and 27, 2012 
Fordham University, Bronx NY 

 
Carl G. Jung delivered a series of lectures at Fordham University 100 years ago. In many 
ways they laid out the future development of his work as well as his movement away 
from Freud.  These lectures were first published in the inaugural edition of The 
Psychoanalytic Review, and a revised edition was recently published. 
 

 
 
Fordham University in collaboration with the Jungian Psychoanalytic Association of New 
York seeks to honor the 1912 Jung lectures with a conference that promises to locate 
Jung in the academy and beyond, in the years when the lectures were delivered and 
published, today, and in the future.   

 
International Extension Course in Medical and Nervous Diseases, Fordham University, New York, 

Sep. 9 to 18, 1912 (Courtesy of Fordham University Archives and Special Collections)



2	  
	  

 
Conference Schedule 

Friday October 26 7pm Keating 1st:  free public lecture 
Welcome:  President Joseph M. McShane, S.J., & Margaret Klenck, CNASJA 
Speaker:  Joseph Cambray: Jung, Science, and German Romanticism: A Contemporary Perspective 
Discussant:  Martin A. Schulman 
 

Saturday October 27 
8:30  Continental breakfast 
9:00  Welcome: John J. Cecero, S.J, Rector of the Fordham Jesuit Community &  

GSAS Dean Nancy Busch 
9:15-10:15  Speaker: Eugene Taylor: Jung and His American Psychotherapeutic Milieu: 1912  
      Discussant: Frederick J. Wertz 
  
10:30-12:15 Two parallel paper sessions 

• AM1 Frances M. Parks: The Fading of C.G. Jung in the Academy 
• AM1 Farzad Mahootian & Tara-Marie Linne: Jung and Laboratory Ethnographies: Lab as Locus 

of Transformative Research 
• AM1 Jennifer Selig & Susan Rowland: Putting the "Academy" in "Jung": Research-led Teaching 

and Teaching-led Research in a Jungian/Archetypal Studies Doctoral Program 
• AM1 John Davenport: How the Treasure of Comparative Mythography Was Lost in Late 20th 

Century Humanities 
• AM2 Gustavo Beck: Walking the Streets: Reflections on the Socio-Cultural Role of the Jungian 

Subject 
• AM2 Tiffany Houck-Loomis: Unbarring Sheol: Unconscious Illuminations on the History, Form 

and Reception of the Hebrew Bible 
• AM2 Amy Bentley Lamborn: The Deus Absconditus and the Post-Secular Quest 
• AM2 Harry Fogarty: Jung's Seminar on the Ignatian Exercises 

 

12:15-1:15 Lunch: box lunch with paid registration 
  
1:15-2:15 Speaker: Ann B. Ulanov: Jung, Psychic Reality, and God 
  Discussant: William Sneck, SJ 
 

2:30-4:15 Two parallel paper sessions 
• PM1 David Sedgwick: Jung in New York and Academia, 1909-1912: A Photo-Essay  
• PM1 Jay Sherry: Jung and Charlotte Teller, the New York Times reporter 
• PM1 Harold Takooshian: Carl Jung, Anne Anastasi, and the Unusual Development of Differential 

Psychology 
• PM1 Geoffrey Blowers: Jung and Chinese Culture: Some Comments on Translations of Classic 

Chinese Texts, Jung's Commentaries and Conversations 
• PM2 Beverley Zabriskie: One Hundred Years : The Affective Psyche of C. G. Jung and 

Contemporary Emotion Research  
• PM2 Teresa Arendell: “A Feeling of Kinship with All Things":  Using Jung to Explore the 

Wilderness Experience 
• PM2 Leslie A. Stein: Ignoring Nature: Climate Change Inaction and Fragmentation of the Self   
• PM2 Dennis Merritt: A Jungian Perspective on the Most Important Issue of Our time--Climate 

Change 
4:30-5:30 Panel: Jung’s Fordham Lectures and Conference Wrap-up 
  Harry Fogarty, Mark Mattson, Martin Schulman, Frederick Wertz 
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Jung, Science, and German Romanticism: A Contemporary Perspective 

Joseph Cambray 

C. G. Jung was one of the pioneers of depth psychology, initially working in close 
collaboration with Sigmund Freud.  In 1912 he delivered nine lectures at Fordham 
University on the “Theory of Psychoanalysis.”  These lectures came at the high water 
mark of Jung’s first period of academic life and are closely linked with the early rise of 
psychoanalysis; in particular they represent Jung’s differentiation from Freud.  Soon after 
he was to resign his position at the University of Zurich (in 1914) and not fully resume 
academic work until 1933.  In between these periods Jung underwent the inner 
experiences that led to his production of The Red Book.  Both of Jung’s academic periods 
are marked by what he identified as a scientific approach.  However, examination and 
comparison of these periods reveal a shift in emphasis on what constitutes science for 
Jung.  In this lecture we will look in detail at this shift and how the experiences leading to 
The Red Book were integral to this change.  The importance of the scientific tradition 
associated with the German Romantic movement is key to understanding this transition, 
though it came without much formal acknowledgement by Jung.  Finally we will explore 
the resurgence of interest in and re-valuation of this same tradition in some branches of 
contemporary science, especially epigenetics.  Thus Jung’s work will be contextualized 
within a trajectory of this alternative, romantic expression of science which is regaining a 
place in the modern academy. 

Biography: Joseph Cambray, Ph.D. is President of the International Association for 
Analytical Psychology; he has served as the U.S. Editor for The Journal of Analytical 
Psychology and is on the Editorial Boards of The Journal of Analytical Psychology, The 
Jung Journal: Culture and Psyche, and Israel Annual of Psychoanalytic Theory, 
Research and Practice. He is a faculty member at Harvard Medical School in the 
Department of Psychiatry at Massachusetts General Hospital, Center for Psychoanalytic 
Studies; adjunct faculty at Pacific Graduate Institute; and former President of the C.G. 
Jung Institute of Boston . Dr. Cambray is a Jungian analyst in Boston and Providence, RI. 
His numerous publications include the book based on his Fay Lectures: Synchronicity: 
Nature and Psyche in an Interconnected Universe and a volume edited with Linda Carter, 
Analytical Psychology: Contemporary Perspectives in Jungian Psychology. His most 
recent papers include: “Cosmos and Culture in the Play of Synchronicity,” Spring 
Journal, in press, 2012; “Jung, science, and his legacy,” in International Journal of 
Jungian Studies, 3:2, 110-124, 2011; “L’Influence D’Ernst Haeckel dans le Livre Rouge 
de Carl Gustav Jung,” in Recherches Germaniques, Revue Annuelle Hors Serie, 8, 41-59, 
2011 and “Moments of complexity and enigmatic action: a Jungian view of the 
therapeutic field,” in Journal of Analytical Psychology, 56 (2) 296-309, 2011.  
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Jung and the American Psychotherapeutic Milieu: 1912 
 

Eugene Taylor 
 
Jung visited NY in 1912 and gave the Fordham Lectures, just as the center of 
psychotherapeutics in the US was shifting from Boston to New York. It was a seminal 
moment, as he had been introduced to the American psychological public by Adolf 
Meyer in 1905 with his Association Test, and was, in fact, more important among 
physicians and psychotherapists of the so-called Boston School of Psychopathology 
between 1905 and 1909 than Freud. After the Clark Conference of 1909, Psychoanalysis 
was being fast Americanized by James Jackson Putnam and L. Eugene Emerson in 
Boston, Smith Ely Jelliffe in New York, and William Alanson White at St Elizabeth’s 
Hospital in Washington, DC, notwithstanding Jones’s meddling from Canada and Freud’s 
from Vienna to launch the American Psychoanalytic Association that same year. Jung 
made a whirlwind tour of New York City when he arrived, but to what degree were his 
Fordham Lectures actually a break with Freud and a harbinger of things Jungian to come? 
 
Biography: Eugene Taylor, PhD is a Professor of Psychology at Saybrook University; 
Lecturer on Psychiatry at Harvard Medical School; and Senior Psychologist on the 
Psychiatry Service at the Massachusetts General Hospital. He is also on the Board of the 
Philemon Foundation. He is the author of The Boston School of Psychopathology: 
Science, Healing, and Consciousness in 19th Century New England (Forthcoming). 
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Jung, Psychic Reality, and God 

 
Ann B. Ulanov 

 
Jung says, "It is only through the psyche that we can establish that God acts upon us" 
indicating that Jung stands for God and stands for psyche and their relationship. I explore 
three effects of this relationship: Jung's ideas of "personal equation in relation to our 
"barbarism," of "creative fantasy" as the source of the new whereby barbarism gains 
energy to develop, of Jung's series of God-images presented in The Red Book. We must 
address these three ideas in our own experiences of God and psyche. 
 
Biography: Ann Belford Ulanov, M. Div., Ph.D., L.H.D., is the Christiane Brooks 
Johnson Professor of Psychiatry and Religion at Union Theological Seminary, a 
psychoanalyst in private practice, and a member of the Jungian Psychoanalytic 
Association, New York City, and the International Association for Analytical 
Psychology. With her late husband, Barry Ulanov, she is the author of Religion and the 
Unconscious; Primary Speech:  A Psychology of Prayer; Cinderella and Her Sisters: The 
Envied and the Envying; The Witch and The Clown:  Two Archetypes of Human 
Sexuality; The Healing Imagination; Transforming Sexuality:  The Archetypal World of 
Anima and Animus; by herself she is the author of The Feminine in Christian Theology 
and in Jungian Psychology; Receiving Woman:  Studies:  Studies in the Psychology and 
Theology of the Feminine; Picturing God; The Wisdom of the Psyche; The Female 
Ancestors of Christ; The Wizards’ Gate; The Functioning Transcendent; Korean edition 
of our Religion and the Unconscious, Fall 1996; Korean edition of Primary Speech, 
2000-2001; Korean edition of Cinderella and Her Sisters, 2002;  Religion and the 
Spiritual in Carl Jung, 1999, reissued as Spirit in Jung 2005; Finding Space:  Winnicott, 
God, and Psychic Reality, 2001; Attacked by Poison Ivy, A Psychological Study, 2002; 
Italian edition of Cinderella and Her Sisters, 2003; Spiritual Aspects of Clinical Work, 
2004; Czech edition of The Female Ancestors of Christ; The Unshuttered Heart: Opening 
to Aliveness and Deadness in the Self, 2007.  The Living God and the Living Psyche, 
2007; Madness and Creativity, 2009.  

Ann Belford Ulanov is the recipient of an honorary doctorate from Virginia Theological 
School; an honorary doctorate from Loyola Graduate Department in Pastoral Counseling; 
an honorary doctorate from Christian Theological Seminary; the Distinguished Alumna 
Award from the Blanton/Peale Institute; the Vision Award from the National Association 
for the Advancement of Psychoanalysis; the Oskar Pfister Award from the American 
Psychiatric Association for Distinguished Work in Depth Psychology and Religion; the 
Distinguished Contribution  Award from the American Association of Pastoral 
Counselors for Distinguished Work in Depth Psychology and Religion; the Gradiva 
Award for best book in Psychiatry and Religion 2002 from the National Association for 
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the Advancement of Psychoanalysis, for Finding Space: Winnicott, God, and Psychic 
Reality. 

Martin A. Schulman 
 

Biography: 
Martin A. Schulman PhD was the Editor of The Psychoanalytic Review for sixteen years. 
He served on the Boards of Directors of the National Psychological Association for 
Psychoanalysis (NPAP), the Council of Psychoanalytic Psychotherapists (CPP), The 
International Federation for Psychoanalytic Education (IFPE) The South East Florida 
Institute for Psychoanalytic Psychology (SEFIFPP), and the Harlem Family Institute as 
well as the Editorial Boards of Psychoanalytic Psychology (Division 39 of the APA) and 
Psychoanalytic Books.  He has coedited Failures in Psychoanalytic Treatment (IUP) with 
J. Reppen,  Way Beyond Freud (Open Gate Press), with J.Reppen and J. Tucker and 
Sexual Faces (IUP) with C. Schwartz. He has just completed with R. Kaplan a book on 
working with ultra-orthodox religious patients. He is a committed Freudian (OMG).
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AM1#1: The Fading of C.G. Jung in the Academy 
Frances M. Parks (Argosy University) 
 
It is becoming increasingly difficult to find any reference to the work of C.G. Jung or to 
Jungian oriented authors in academic texts, journals, course schedules, or syllabi.  It is a 
rare clinical training program that includes training in the theory or practice of depth 
psychology. This is a loss to students, trainees in clinical programs, and ultimately to 
those we serve as therapists and analysts. In searching for factors influencing this change 
in the academy, a significant one is the resistance/reluctance of the Jungian community to 
engage in the dialogue regarding evidence based clinical practice. We need to have a 
voice and contribute to what has become the driving force in education for mental health 
treatment.  Moreover, there is an ethical responsibility to have an awareness of the 
efficacy of our treatments.  A review of our history would encourage us to not remain 
silent. 
 
AM1#2: Jung and Laboratory Ethnographies: Lab as Locus of Transformative 
Research 
Farzad Mahootian (New York University) and Tara-Marie Linne’ (private practice, 
NYC) 
 
As positivist ideals of science begin to recede in the face of alternative epistemologies 
and laboratory ethnographies that emerged in 1960s and 1970s. Post- positivist 
scholarship in fields collectively known as Science and Technology Studies (STS) has 
developed a more concrete, complex and humanly plausible picture of science, “warts 
and all.” This paper explores the potential impact of a Jungian approach to such studies.  
On the centenary of Jung’s momentous Fordham lectures we examine the consequences 
of his independent development of a distinct approach to the depth of psychological 
reality. The relevance of Jung’s concepts of active imagination, projection, 
transference/countertransference, self-consciousness and integration are of particular 
interest. 
We will begin with a brief examination of the impact of the concept of complementarity 
on the idea of science and its epistemological limits. Niels Bohr formulated this notion in 
the context of experimental physics, but recognized its potential application to 
psychology, anthropology, and other sciences. In general, complementarity applies to 
every case where the interactions between knower and known are unavoidable and 
necessary to the process of collecting information and making observations. This is also 
the case in depth psychology: concepts of transference and countertransference arose to 
account for this fact. It is also clear that such considerations have relevance to laboratory 
ethnographies. 
The focus of the present paper is the concrete utility of depth psychology to lab 
ethnography. Two laboratory case studies will be discussed. We conclude with broader 
methodological implications that arise from the mutual interaction between analytical 
psychology and STS. 
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AM1#3: Putting the “Academy” in “Jung”: Research-led Teaching and Teaching-
led Research in a Jungian/Archetypal Studies Doctoral Program 
Jennifer Selig (Pacifica Graduate Institute) & Susan Rowland (Pacifica Graduate Institute) 
 
Our paper will focus on how devising, researching and teaching a doctoral studies 
program on Jung and archetypal studies extends the boundaries of Jungian work by its 
creative explorations of and challenges to the academic context. In turn such an 
innovative program opens up traditional academic research to new paradigms and 
methodologies. We show how a Jungian doctoral program initiates epistemological 
debates and both cross cultural and cross disciplinary developments. In particular, 
research-led teaching becomes teaching-led research as the implementation of a creative 
graduate program exposes exciting new research opportunities for both students and 
faculty. 
 
AM1#4: How the Treasure of Comparative Mythography was Lost in Late 20th 
Century Humanities 
John Davenport (Fordham University) 
 
By the middle of the 20th century, the work of Carl Jung and other scholars of 
psychology, culture, the history of religion, and mythology -- whose legacy is compiled 
in the Eranos Jahrbücher and the Bollingen Series -- had amassed a vast knowledge of 
cross-cultural connections among symbols, images, and motives in dreams, myths, 
legends, fairy tales, and art (both religious and secular). This "data of comparative 
symbolism" is more important than any of the theories offered to explain them, such as 
Jung's account of the archetypes, or Mircea Eliade's account of the sacred and profane. Its 
significance was felt throughout the humanities and to some extent in social sciences in 
the first half of the 20th century. By the 1980s however, universities stopped teaching 
these works and it was no longer the case that any aspiring scholar in religious studies, 
anthropology, or psychology needed to grapple with them.  
 
This strange impoverishment was not a mere result of intellectual fashion, or comparative 
study of symbol and motif going 'out of vogue;' it has three deeper causes. First, scholars 
involved in the postmodern turn regarded the data on comparative symbolism as part of 
the structuralist method that they had somehow refuted; while the potentially universal 
significance of some symbols was a clear threat to post-structuralist dogmas, facing this 
challenge would require addressing a tremendous body of empirical evidence that it was 
far easier to ignore. Second, with the revival of metaphysics in analytic philosophy, it 
appeared possible to address topics in natural theology again without much attention to 
the history of religion. Third, with the advent of cognitive psychology and advances in 
brain sciences, new and apparently more scientific approaches became possible in the 
areas of social science that had been interested in the data of comparative symbolism. 
Our challenge now is to renew attention to an enormous body of work that seriously 
challenges many dominant views regarding meaning, universal concepts, the formation of 
personal identity, and even alleged naturalistic origins of religion in general.  
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AM2#1: Walking the Streets: Reflections on the Socio-Cultural Role of the Jungian 
Subject 
Gustavo Beck (Universidad Iberoamericana)   
 
What are the implications, consequences, and responsibilities that come along with being 
known as a Jungian today? What is the nature of the Jungian subject? And what is the 
cultural and social role of such a subject? What does Jungian thought have to offer to 
contemporary culture? The aim of the present paper is to perform an analysis about the 
role of Jungian theory under the light of our current socio- cultural scenarios. My 
intention is to keep our reflections grounded in everyday social and cultural events. This 
is why the present paper will scrutinize both the type of subjects that participate from 
Jungian practices and the specific effects that such subjectivities have on the outer world. 
This is the challenge to Jungian theory by contemporary culture: to establish concrete and 
practical links between the inner, private, lives of people and their participation in the 
outer, public, world – to cultivate the creative tension between being true to oneself, as an 
individual, and also true to oneself as member of the community. 
To do this, I will use as reference point a very current issue in my country: the Mexican 
youth movement known as #yosoy132. This movement has extended to the entire nation, 
mobilizing thousands of people from diverse backgrounds in protests all over the country. 
The movement has been compared to OWS and to the Arab Spring. I had the privilege of 
walking the streets in protest with some of the founders of the movement, some of which 
are either my students or my patients. Walking with them challenged my position both as 
a teacher and as a psychotherapist, and it is about this challenge I wish to speak. 
 
 
AM2#2: Unbarring Sheol: Unconscious Illuminations on the History, Form and 
Reception of the Hebrew Bible 
Tiffany Houck-Loomis (Union Theological Seminary) 
 
As C.G. Jung aptly articulated in The Visions Seminars, “We must read our Bible or we 
shall not understand psychology.  Our psychology, whole lives, our language and 
imagery are built upon the Bible.” Unfortunately since the Enlightenment of the 
eighteenth-century there remains a great divorce in the Academy between communities 
earnestly searching for meaning, healing, and wholeness of the psychic life and the 
dominant community within biblical scholarship seeking a ‘right’ interpretation of sacred 
texts once used as a means to construct identity and make meaning.   In this paper I will 
explore the repercussions of this divorce and proffer a new way of reading and teaching 
sacred texts, particularly those of the Hebrew Bible, which explores the potential impact 
on both psychology and biblical scholarship.  By loosening the grip consciousness has 
held on the academy’s engagement with sacred texts I will articulate how new meanings 
can be opened up, past interpretations illuminated and a new concept of ‘truth’ 
contemplated based on deeper engagement with both the individual and collective 
unconscious. In a dialectical interchange between Jung’s psychoanalytic theory and the 
field of biblical scholarship I will propose theoretical and pedagogical possibilities born 
as a result of enlarging the possibility of symbolic meaning found within the text as well 
as the ‘truth’ of the living text both for one’s self and community 
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AM2#3: The Deus Absconditus and the Post-Secular Quest 
Amy Bentley Lamborn (General Theological Seminary of the Episcopal Church) 
 
“One, two, three—but where, my dear Timaeus, is the fourth of our guests of yesterday, 
our hosts of today?”  Jung regularly invoked this opening question of Plato’s Timaeus 
dialogue to discuss what he called the “problem of the Fourth.” Jungians are well 
acquainted with this “missing Fourth,” this “incommensurable Other,” as Jung called it. 
The Fourth represents all that is undomesticated, split off, unmetabolized, and 
uncontained.  But what is perhaps less familiar is the chora, an archetypal image that 
arose in the shadows of the Timaeus’ beginning scene.  What is this elusive chora, 
Plato’s “third type,” a category distinct from the Forms and their Copies, a mysterious 
space for all being/becoming? How might we approach this “borderline concept,” to use 
Richard Kearney’s quasi-diagnostic phrase? How are we to comprehend this ancient 
term that has become a conceptual plaything for a host of contemporary thinkers, 
including philosophers, psychoanalysts, and theologians? These scholars have variously 
imaged the chora, both deconstructing and augmenting its semantic potential: chora is 
an abyss of non-meaning (Derrida); a womb-like space that precedes and underlies all 
figuration (Kristeva); a crack in the ontological structure of reality; the “divine 
madness”—that which “in God himself is not yet God” (Zizek and Schelling); that which 
is “neither God not not-God but the depth of God” (Keller).  Following a collision of 
images of the chora, I move from their coincidentia oppositorum into a coniunctio 
oppositorum. Ultimately, I envision chora as a hospitable receptacle for the emergence 
of the Fourth as the Deus Absconditus, the God hidden in the depths of psyche. 
 
 
AM2#4: Jung’s Seminar on the Ignatian Exercises 
Harry Fogarty (Jungian Psychoanalytic Association, private practice, NYC) 
 
Jung’s Seminar on the Ignatian Spiritual Exercises represents a critically nuanced reading 
of the Exercises, well informed for its day. We shall study both Jung’s commentary and 
contemporary readings of the Exercises. Additionally Jung did not “do” the Exercises, so 
we shall consider how an experiential analysis of the Exercises fares over against Jung’s 
comments. A parallel would be the distinction between the process of Individuation as 
described by Jung and his presentation of the intersubjectively fluid field of analysis as 
exemplified in Jung’s Psychology of the Transference. Lastly, the differences between 
guided imaginal work and active imagination as well as spiritual “direction” versus 
pastoral guidance will be discussed.
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PM1#1: Jung in New York and Academia, 1909-1912: A Photo-Essay 
David Sedgwick (private practice, Charlottesville VA) 
 
C. G. Jung made three trips to New York and America between 1909 and 1912, each 
significant in the history of psychoanalysis and for what would ultimately become 
Jungian analysis. These trips, and Jung’s emerging analytical psychology, were 
embedded in crucial psychoanalytic, academic, historical, and even technological 
contexts. 
Using photographs from that era (some not previously published), this photo-essay 
provides visual shape—images—to the times, places, and persons surrounding Jung’s 
early work. The pictures and commentary enable us not just to hear about but better see, 
and thereby better imagine, what was going on psychologically and intellectually in and 
around Jung’s world in the pre-World War I years. 
The photo-amplification begins with Jung’s first trip to New York in 1909 on the way to 
the Clark Conference, which marked the arrival of psychoanalysis in America and the 
American “academy.” Then we turn to a brief, second trip in 1910 that immediately 
preceded (and almost interfered with) Jung’s election as first president of the newly 
formed International Psychoanalytic Association. This sets the table for ambivalent 
images of Jung’s tenure as president that lead to his third trip to New York in 1912 to 
lecture here at Fordham—the trip that marked his separation-individuation from Freudian 
psychoanalysis and, in effect, the inauguration and public announcement of his own 
version of psychoanalysis, Jungian analysis. 
 
 
PM1#2: Jung and Charlotte Teller, the New York Times reporter 
Jay Sherry (independent historian of psychoanalysis)  
 
While in New York for the Fordham lectures Jung gave an interview to the New York 
Times that now appears in C.G. Jung Speaking where the interviewer is identified as 
“anonymous.”  I have now determined that her name was Charlotte Teller, the niece of a 
senator from Colorado and a graduate of the University of Chicago. She moved to New 
York where she pursued a writing career and lived at the A Club, a cooperative apartment 
building filled with young radicals. She was close to Kahlil Gibran and became 
romantically involved with one of his friends. She got to know Beatrice Hinkle, 
America’s first Jungian analyst, who introduced her to Jung. Her lengthy interview 
helped bring Jung and psychoanalysis to the attention of the wider public. Drawing on 
unpublished letters this lecture will discuss her life, their relationship, and the role that 
Hinkle had in promoting Jung’s psychology to the Greenwich Village avant-garde when 
he returned to speak to the Liberal Club in March 1913. 
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PM1#3: Carl Jung, Anne Anastasi, and the Unusual Development of Differential 
Psychology 
Harold Takooshian (Fordham University) 
 
In 1912, Anne Anastasi (1908-2001) was a three-year-old in the Bronx when Carl Jung 
(1875-1961) spoke at nearby Fordham University.  Like the brilliant Swiss psychiatrist, 
Anastasi went on to her own brilliant 70-year career in psychology.  They apparently did 
not intersect as much as their concepts, particularly in their writings on "differential 
psychology"--the study of group differences (Anastasi, 1958).  From the start, Jung's 
European focus was on archetypes and the collective unconscious to explain group 
differences.  In 1937, Anastasi's formidable tome on "Differential Psychology" made her 
its foremost proponent in the USA (APF, 1985). This presentation describes the uneven 
development of differential psychology in Europe and the USA, and compares Anastasi 
and Jung's very different approaches--their methods, findings, and implications 
(Takooshian, 2010). 
 
 
 
 
 
PM1#4: Jung and Chinese Culture: Some Comments on Translations of Classic 
Chinese Texts, Jung’s Commentaries and Conversations 
Geoffrey Blowers (Hong Kong University) 
 
Beginning with Jung’s own account of his first confrontation with the ancient text of 
Yijing (Zhouyi), the paper examines Jung’s written prefaces and commentaries to a 
number of German translations by Wilhelm, and English translations by Evans- Wentz, of 
classic Chinese and Tibetan texts. Jung used his understanding of these texts to bolster his 
own developing ideas of how the psyche functioned, particularly his theory of 
synchronicity. These translations, though highly regarded in some quarters, have been 
found faulty by subsequent Chinese scholarship thus compromising Jung’s view of his 
own understanding of Chinese culture. The paper examines some of Jung’s assumptions 
and concludes that while he may have misunderstood some aspects of Eastern religions 
and philosophy, his general hermeneutical approach laid a useful groundwork for others 
to follow in his wake. Against his reservations that westerners should not adopt eastern 
philosophies for their own therapeutic purposes, many individuals and movements in the 
West have subsequently looked to the East for spiritual understanding, and to expand 
their own therapeutic vision. The limitations that Jung wrote of could nonetheless serve as 
a reminder that the whole East-West debate is as vital and necessary today as it was in his 
own time. 
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PM2#1: One Hundred Years: The Affective Psyche of C. G. Jung and 
Contemporary Emotion Research 
Beverley Zabriskie (affiliation) 
 
Among central questions in current, general discussion 
1) Are there emotions per se separate from cognition or is there cognition in our emotions 
– are they a way of knowing ? 
2) Are there negative and positive emotions, or rather negative and positive ways of 
relating to and expressing emotion ? 
3) Are there discrete emotions or is emotion to be seen as two or three broad dimensions, 
dimensions such as pleasantness and arousal. 
4) If discrete, are there basic emotions and complex emotions – primary emotions and 
secondary or extended emotions ? 
 
Our ancestral mythmakers developed stories elaborating the vital intensity of emotion. I 
propose that if there are basic emotions, we will find them presented in the plots and 
represented in personages of other times and places. Universal emotions will be 
recognized across space and time and so may be seen as common and cross-cultural, while 
secondary emotions may differ from era and locale, and social emotions be culturally 
determined. I will present Jung’s notion of the continuum of emotion and image. 
After decades of neglect or contempt, contemporary philosophers of the mind and 
neuroscientists once again acknowledge the relevance of emotion, and are pursuing its 
primacy along the mind-body continuum. This is taking the observations of psychology 
into the sciences, and bringing neuroscience into the realms of psychology and the arts. 
Paul Ekman’s Facial Action Coding System, and the videos of artist Bill Viola, address 
how we feel, meet, and communicate emotion. 
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PM2#2: “A Feeling of Kinship with All Things”:  Using Jung to Explore the 
Wilderness Experience 
Teresa Arendell (Colby College) 
 
Jung’s phenomenological approach is of particular significance for consideration of the 
relationship between Nature and Psyche and experience of the wild.  The human search 
for meaning is at the core of phenomenology, and phenomenology afforded Jung a 
foundation for his clinical method in which the realm of feelings, fantasies, and 
unconscious contents are honored.  Descriptive and interpretive, the perspective gave 
Jung access to a person’s experiences of the inner and outer worlds and the reaches 
between them.  Jungian scholars and social scientists have written extensively subsequent 
to Jung’s work  refining the epistemological, conceptual, and methodological dimensions 
of phenomenology.  In this paper I discuss the intersections between Jung’s and others’ 
conceptualizations, particularly interpretive sociology and deep ecology.  I draw from my 
work on Jung and wilderness, and I argue that relations between humans and Nature, 
obscured from within the paradigm of deductive science, can be witnessed through the 
perspective of a Jungian-informed phenomenology – or a phenomenologically-informed 
Jung. 
 
 
PM2#3: Ignoring Nature: Climate Change Inaction and Fragmentation of the 
Self 
Leslie A. Stein (Center for Environmental Legal Studies, Pace Law School; in analytic 
training CG Jung Institute of New York) 

The transformation of the Self (explained by Jung in Aion) depends upon recognition of 
the presence of the Self in nature.  Jung asserts that a split between spirit and nature was 
exacerbated because Christianity negated the importance of nature. Nature now remains 
an uncertain concept, the workings of which are a mystery.  An individual may therefore 
go through life ignoring nature and allowing the Self to be underdeveloped and not reach 
its potential. When forced to acknowledge nature, as when it acts in a manner that 
challenges man, it is possible to ignore it as a random act, the substance of which need 
not be understood. 
Global warming is more than a random act and threatens humanity; the evidence is clear. 
In spite of this evidence that greenhouse gases are resulting in global warming, the 
international community has been unable to act significantly in mitigating the effects or 
adapting to the consequences. 
The reasons are many but include, most importantly, a constant denial of the effects of 
anthropogenic gases on global warming or any recognition that the result will be 
catastrophic.  The inability to act is, in Jungian terms, a deepening split between spirit 
and matter and thus a refusal to accept the relationship between the Self and the natural 
world.  If this connection were made conscious, the world would act and there would be 
no need to deny the effects of greenhouse gases. 
This paper explores the reasons why the split between spirit and matter has deepened and 
what consequences this has on the transformation of the Self and society. 
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PM2#4: A Jungian Perspective on the Most Important Issue of Our Time—Climate 
Change 
Dennis L. Merritt (private practice, Wisconsin) 
 
Jung was deeply connected to the environment and concerned about its plight.  Many 
Jungian concepts are vital to addressing the major issue of our time—the inevitable 
apocalyptic conditions that will be generated by human-induced climate change. The 
archetypes of the “laws of nature,” Apollo as the god of science, the nourishing side of 
the Great Mother, and Hermes who can lead the way or lead astray, have conspired to put 
us in a unique moment in the history of the planet. One species is in a position to 
decimate the earth and eliminate 30 to 50% of the other species. Jung had an ecological 
concept of the psyche best illustrated by his idea of the dream ego being in relationship to 
“the little people within.” Individuation is Jung's answer to the consumerism that is a 
major part of the problem. Each of the layers in Jung's construct of the levels of the 
collective unconscious can be framed in an archetypal manner that addresses the 
challenge of a paradigm shift in our relationship with nature. Jung's concept of a “new 
age” and the “age of Aquarius” would certainly have an ecological construct, a construct 
that lends itself well, and can make a significant contribution to, the developing field of 
ecopsychology. 
 


